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SRIMAD NARAYANEEYAM

DASAKAM - 1.
THE GLORY OF THE LORD

DEDICATED TO ARDENT SERVICE AT THE LOTUS FEET OF LORD
Narayana, the presiding deity of Guruvayoor, Brahmasri Mepathur Narayana
Bhattatiri, who gave to the world this great devotional hymn, Srimad
Naryaneeyam, was a gred Sanskrit scholar, well-versed in Vedas, free from all
attacdhments, and a great devotee of the Lord.

Through this work, SRIMAD NARAYAN EEYAM, the author enters the path
of unshakable devotiontothe Lord. Being concerned with and affectionate to
his fellow-beings, he wants to reveal to them, the greatness and superiority of
his sif-chosen path of devotionto the Lord so that they are dso encouraged to
adopt the same path to God-redisation. Inspired by an incessant flow of
devotion to the Lord, the poet’s thoughts and feelings find eloquent expression
in these holy verses or dokas in praise of His sportive incarnations. Srimad
Narayaneeyam is nothing but a @ndensation of Srimad Bhagavata Maha-
puranam, a much more detailed account of the stories of Lord Mahavishnu. It
has, however, marvellously ceptured the essence of the latter. The Supreme
Power, which is the prime cause for the aedion d this Universe, referred to as
“Brahman”, is the subject matter of the intended work. In the very beginning
of his work, the aithor introduces the subject to readers by establishing the
identity of Lord Guruvayoorappan with Brahman, and invokes that Supreme
Power for the successful completion of the difficult task of compasing this
hymn, remembering It in all Its auspiciousness

Thus, in the opening chapter, the author gives a vivid description of the
greatness and dory of the Supreme Brahman. The author brings out clearly
that it is Lord Vishnu who is shining resplendently in the divine and charming
Image in the sanctum sanctorum of the temple & Guruvayoor while portraying
the origin, compasition, the dl-surpassing beauty of His form, His affedion
towards His devotees, His readinessto grant their desires, even unasked, His
superiority over other Gods, and finally, how He done is entitled to the epithet
of “Bhagavan”.

-------- ITEE TEAT TGS JEHACHeh SElaead |-------TIaaId HEg-Teua gL & qFE S | |-------




D01

NARAYAN EEYAM: BHAKTARANJINI COMMENTARY

2 of 35

I3 1l

1 3o STEUSTQRIENRTT FFOMT TS0 79 | |

D1s1

ARSI ST hlGaIar e

Fh e FTHRaee e R e |

3TE TEAE [AEEIGNTI e 7l

CTITelETIc MIETEIEYeYY &1 A S 112 11

Sandranandavabodhatmakam Anupamitam Kaladésavadhibhyam
Nirmuktam Nityamukiam Nigamasatasahasréna Nirbhasyamanam.
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Meaning:

I F&

That, which is Brahman,

AT TSR

the enbodment of Infinite Blissand Pure Consciousness

T T

which isrea and has no comparison,

o\ *

H<h ShIesearget

which istotally freefrom limitations of time and space

Y

well-expounded, (but with difficulty)

EUEFIREREER

by innumerable expositions in the scriptures,

THE

which isindistinct, (but)

SEYEHTATCH

(becomes) the manifestation d Moksha, or Salvation, the
ultimate of the four objects of human life (Purusharthas)

%’?J:l'lgf‘ff-[:

immediately on redlisation, (as one's own self)

eI

liberated perpetualy (from theillusion of Maya), and

T el WIeard Wil

that shines verily, right in front of our eyes,

RARERER

in (the shrine of ) Guruvayoor.

B 9 SHEM |

Wonderful indeed, is the fortune of mankind!
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Commentary D1S1

Yes! Mankind is fortunate indeed, for having been blessed with the shrine of
Guruvayoor, and the Lord, in the form of Guruvayoorappan, ever willing to
grant the glorious vision of His charming form to, and shower His blessings on
the multitude of ardent devotees who throng the shrine every day, some with
desires to be fulfilled, many, thanking Him for favours aready granted, and a
few without any such thoughts, just to offer their humble prostrations. And
when this bewitching image of the Lord has been presented at the behest of the
Lord Himself for the benefit of mankind in the Kali-yuga, is not that mankind
fortunate?

The questions frequently asked by our own children are, “What is God ?”,
“Whereis He?”, “Does God have aform and what does He look like? ", and so
on. These ae indeed, very difficult questions to answer, and easy at the same
time, as “Narayaneeyam” contains all the answers. The Suypreme Power, which
Is the source of all energy, the prime cause for the aeation, sustenance and
dissolution of the Universe, the driving force for all activity, seen and unseen,
the life-force of all living beings, and which is capable of doing, not doing and
doing things in a different way, we call that power, as God. People cal it by
many different names. It is not the name that matters. It is the concept. We
have come to call that Supreme Power by the name of “God’, or “Brahman”,
“Para-brahman”, “Paramatman”, “Supreme Consciousness’, “Supreme Spirit”
and thelike. Let usrefer toit here a8 “Brahman”.

The various attributes given in the doka above describe “Brahman”. Brahman
IS present everywhere & the same time (omnipresent). But one annat directly
see it, fed it or hear it. Brahman is the enbodiment of Eterna Bliss and
Supreme Knowledge. Philosophers sy that Brahman is the only thing that is
red and eterna. It has no beginning and no end, has no dmensions, is very
indistinct, is beyond time and space has no comparison, is beyond all worldly
illusions (Maya), is very difficult to describe, and is the bestower of Moksha or
salvation to anyone who is able to “redise” or understand Its true nature.
Brahman is, in short, God Almighty without form. In spiritual language,
Brahman is “God, Unmanifested”.

If thisis so, how can we think of, worship or meditate on an imaginary object
that has no shape, form or any other attributes?

The aithor says, it is this same invisible and imperceptible Brahman That
shines right in front of our eyes, in the form of an image inside the shrine of
Guruvayoor, displaying Itself to the devotees, with the sole objective of
showering blessings on them. It is repeated time and again in the later slokas
that the divine image of the Lord, moulded out of pure Sattva-guna (the essence
-------- 3TE TEAR TGS YOI SEIa@H |-------TaIaaId Aeg-Toqaq &= i ST | |-------
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of al that is good and subtle) and the “unmanifested” or “Impersonal” God
(God without form) are one and the same. But how can a person, who doesn’'t
have even the basic knowledge of what is “unmanifested”, appreaate these two
entities?

In this doka ad those which follow in this dasakam, the @ncept of
worshipping Brahman in the “manifested” (with form) and “unmanifested”
(without form) states has been expounded. First, the Supreme Being or
Brahman is described by various epithets listed in the sloka. The description
would suggest that Brahman is the ‘Impersona Absolute God’” Who is not
cgpable of inspiring love and devotion, but thisideais immediately redified by
the explanations in the succeeding slokas, that He is smultaneously Personal
too (soka 4). This Divine Person is identified with Lord Mahavishnu who has
incarnated with all His powers (Poorna-avatara) and attributes as Sri Krishna
(sa-guna, with gunas or attributes ) and this very Lord Sri Krishna is conceived
as manifest in Hisimage & the temple of Guruvayoor.

Therefore, the author starts the epic with the expresson “TFSH-IASETcH
which describes Brahman as the embodiment of never ending bliss “3TH<:"
(Eternal Bliss or ever-lasting heppiness) and * 3T (Supreme Knowledge or
Pure Consciousness.)

In what way is this Eternal Bliss different from the other happiness or sensual
pleasure we enjoy every day? The happiness derived from sensual pleasuresis
but ephemeral (transient or short-lived) in effect. Aswe dl know, our body has
five sense organs, viz. the gyes, the tongue, the nose, the skin and the eas,
which, when united with the corresponding sense-objects, viz., form, taste,
smell, touch and sound respectively, give rise to certain pleasures. But these
pleasures last only so long as guch relationship exists. For instance, the eyes se
a beautiful “form” or visual objed and send the message to the brain which
congtitutes the “senses’ (mind). The mind enjoys it. The same happens when
we hea some swed music or experience afragrant smell. These ae known as
sensual pleasures, as they are related to the senses.  But the moment such
external object, the source of that pleasure is removed, the pleasure also goes.
This is true of al the five sense-organs. Hence it is said that all such sensual

pleasures are transient or temporary in nature. In contrast, the “ 3TH<:" (bliss)

which is not due to the contact of the sense organs and their respective sense-
objects, and which is unmixed with sorrow, is the \ery nature of Brahman
and it iseternal . But how does one get to it?

The first and foremost qualification required for understanding God is purity of
mind. Our great seas have taught us that by cultivating indifference to the
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transient worldly pleasures and exercising eff ective control on the sense-organs
and the mind, and performing one’'s duty with no desire for the fruits thereof
over along period of time, one dtains purity of mind. If one focuses this pure
mind on God, without being padluted by other thoughts (with single-minded
devotion) and meditates on Him with undivided attention, one can realise' one's
identity with God, the Supreme Brahman, the ambodiment of Bliss. By
repeatedly concentrating ore's mind on God, the sense-organs and the mind
come under perfect control.  In course of time, one’ sgood deeds bea fruit, and
one experiences Brahman. The Blissone gets at that time is beyond words. In
that state, al types of impulses for mundane pleasures are completely destroyed.
Therefore, sorrow, the enemy of joy can never gain entry into hismind. Asthe
illusion that the body is the Self has been exterminated, there is no break in the
enjoyment of bliss. Oncesuch aredlisation dawns, one merges with the Eternal
Bliss.

The expression, “TFSH=RIEEETcH: ” brings out the nature of Brahman clearly,

reflecting the Vedic description, “Fe SHHEM=< & (Brahman is nothing but
Eternal Blissand Supreme Knowledge).

When it is known that Brahman is Supreme Bliss it is but natural that even the
layman could get tempted to attain this gate. It would be eaier for al to grasp
the meaning of Brahman and work towards the same, if it can be described that
the Brahman is “like this” or “like that” by comparison, with examples. But the

impossibility of thisis brought out by the use of the word, “ 313?&!?!’ , meaning
that such comparisonis not possible, because, nothing comparable, even simil ar
to it in charader, isin existence. Our scriptures declare “ThHd g s&r

Ch. Up. 6-2/1. (Brahman isonly one, there is no second equal to it). Asthereis
no aher objed which is eternal, pure and limitless with the characteristics of
Pure Consciousness and Eternal Bliss, within or without its own kind, Brahman
is unique and incomparable. However, when we hea about the two entities
“Jivatman” (the individual soul enshrined in the body and which is responsible
for giving life) and “Paramatman” (Brahman, the Supreme Consciousness), this
leads ome to ask how Brahman is without a second. Upanishads declare that
while Paramatman is omniscient and the embodiment of Eternal Bliss
Jivatman is aways torn asunder with innumerable sufferings, and is full of
imperfed knowledge. Henceit could be agued as to how these two entities are
one and the same, when their properties are diametrically opposite. It should
be understood that they are treated diff erently only in customary pradice, but, in

1This experienceis referred to as “ smer-marer:” ( Self-realisation)) or spiritual enlightenment.
Thiswill be dedt with in detail i n chapters to come, mainly in Dasakam 4.
-------- 3TE TEAR TGS YOI SEIa@H |-------TaIaaId Aeg-Toqaq &= i ST | |-------
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redity, they are just one and the same. Similar to the image of an objed in the
mirror, Jivatman is nothing but the reflection of the Supreme Consciousness
on the mental faculties, which happen to be shrouded by the \eil of ignorance
Once this veil is destroyed and replaced by Supreme Knowledge, the image
merges with the objed- so also Jivatman with Paramatman, thereby proving
the oneness of these two apparently different entities. Therefore, Brahman
IS, unigque, without a second.

Now let us view it from a different angle.  All objects within the reach of our
perception are bound by time and space. S0, on this basis, if we try to locate
Brahman in a particular place a a particular time, so as to experience it, it
would be impossible, as, Brahman is beyond time and space (Wﬁﬁl@
ﬁl‘lj?ﬁ). It has neither beginning nor end. As It is eternal and all-pervading,
one cannot say that It exists only for a particular time in a particular areg or
when It was born or when It would end. As Brahman has no birth, continuance,
growth, transformation, decg, deah or any other similar attributes, and is not
limited by space it follows that Brahman is only one, non-dual and Eternal
Blissitsdlf.

Thus, there exists Brahman, having no distingushing marks, features or
properties, totaly contradicting aur mundane experience.  On what authority
can we believe that Brahman exists? The poet brings out the aithority by
saying RISl %m‘r&qw (expounded repeatedly by numerous
explanations in the scriptures). The words “?Ud” (hundred) and “Hg&”
(thousand) are just meant to convey the sense of “innumerable’ and do not have
any numerica significance “Tsh! 3d: FAYAY T[&: HAATH HAYATCRICAT
Sv.Up. 6/11 (the one dfulgent Being is hidden in al creatures, He is all-
pervading and is the in-dwelling Self of all.) “@Rid 2MFHHHTST Ch.Up.7-1/3
(A knower of the Atman goes beyond gief).“aHe fafgen sfagadia =m=:
el SRS TA™ | I Sv.Up. 6/15 (By knowing that Brahman alone, one goes
beyond death; there is no ather way to the ultimate goal ):.  These quotations
from the Vedas and Upanishads establish beyond doult that there is one and
only one reality and that is called Brahman. The knowledge or redlisation of
Brahman, in ather words, the so-called “enlightenment” alone, is the ultimate
panaceafor al sufferings and the raft to cross the “Ocean of Samsara”,
otherwise called “SHR-EF", (the unending cycle of births and deaths the
Jiva is made to undergo; aso known as trans-migration or metem-psychosis).
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In spiritual matters, the Vedas which are words uttered by God and the credible
pronouncements of great saints are the best authorities.

It is no understatement that although we hea these debates over and over again,
we mortals are not able to perceve Brahman through aur sensory organs. All
the same, if one doubts that it is not in our practiceto acapt things, just on the
basis of hearsay, this question is answered by the expresson “3T¥E” (Unclear,
blurred) for, the majority of the aspirants continue to remain unenlightened,
shrouded by the veil of unlimited ignorance, and are going through millions of
birth-deah cycles. They sink degier and deeper into the quagmire of this
worldly exstence, viz. Samsara, repeating the same sins, day in and day out,
getting more and more attached to the egoistic mind and feeling of ownership,
like* I do”, “l enjoy”, “ my children”, “ my wife” , “ my house” , etc.

Theincidence of good and evil in thisuniverse is governed by threeconstituents
of nature, caled “Gunas’ % There ae threegunas, viz., Sattva (all that is good
and subtle), Ragjas (intense activity) and Tamas (inertia). Predominance of Rajas
and Tamas results in vitiation of the senses, and sinful deeds will follow. Such
people will not be ale to experience the presence of Brahman. At the same
time, those who have predominance of Satva-guna refrain from committing
such sinful deeds and do nat engage themselves in worldly pursuits ending in
transient pleasures. They perform their duties without getting motivated by
selfish desires, and dedicate all their actions to the Almighty, unconcerned
regarding the fruits thereof. Theydo good just for the sake of doing good. In
the process, they get their senses cleansed of all evil and gain purity of mind.
After reaiving the proper initiation from the right preceptor, they meditate on
the Almighty with a high level of concentration, with the concept of oneness
with the Supreme Consciousness. Regular pradice of this leads them to
enlightenment, when the Brahman becomes “¥8”= (clea). For al others, it
will continue to be “3TIE” =Unclear, blurred The words of this section of the
sloka @an aso ke logically rearanged as * FTH-31a-Te 0T 3TE FOREq
meaning, “even thousands of elucidations in the Vedas and Upanlshads have
described Brahman only vaguely and indistinctly “Jdr dr=l e 37T
HAHT 9g,”: Tait. Up. 2/4. (Words fail to reach Brahman and together with the
mind return beffled!): “fhaaihaaryed S : (Even Vedas, not being
very clea about it, say about Brahman only with a certain amount of fear and
awe!)

2 The explanation about theThreeGUNAS s givenin detail under Sloka 3 of this dasakam.
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Even Vedas do not describe Brahman urequivocdly. They describe Brahman
indirectly in three or four ways. Eliminate dl known materials and the
remainder is Brahman! or,“ad Tg I8 @ Ch. Up. 3.14.1 (whatever we see
or hea is Brahman) or even, “ Il o A ‘JET&TW Tait. Up. 3/1. (That

from which the five dements are born).

It therefore follows that it is extremely difficult to understand Brahman. It
cannot be perceived by the unenlightened ones. Can the enlightened souls like
Siddhas who have experienced Brahman describe it to us? This is adso not
possible & explained by “TEAT RGE WGTW’— as soon as they are
enlightened, they are granted Liberation and they merge with Brahman. There
is no question of their returning to this world to commnunicate with us. It is
comparable to a doll made of salt enlivened ard sent to measure the depth o
the ocean! The doll dislvesin the ocean and losesitsidentity. The same way,
the enlightened souls merge with the Infinite and attain ever-lasting bliss. This
is brought out by the word “ ﬁ?ﬂﬂ?ﬁ Brahman is totally separated from
worldly objects like the body and sensory experiences like sickness, pleasure,
pain etc. Brahman creaes these illusory things by its power of illusion, just asa
magician creates things by sleight of his hand. Brahman is not connected with
the worldly matters, just as the magician is not connected with the things he
apparently credes.

The word Brahman is derived from the root “ §& ” which means, “to grow,
expand, cause to grow, nourish, etc. “ g%ﬁ E| sel1 7. What causesto grow
is Brahman. Brahman associated with Maya, has become this universe
consisting of gross and subtle objeds, and hence the name. Brahman is
described in this sloka without any of its attributes, i.e., as Nirguna-Brahman,
(the Impersona Absolute). As said ealier, it is the same Brahman that shines
effulgently with all its attributes in the shrine of Guruvayoor.  Such difference
between HOT (full of attributes, manifested) and ﬁ"f[UT (devoid o any
attributes, unmanifested) is only due to the involvement of Maya
TS 8 TFIRA {2 | goi: | Jgumvitd F 38 AHd Ueard | P
Br.Up. 4.4.19. (Brahman is to be known through the mind alone acording to
the instructions of a teacher; there is no diversity whatsoever in it; he who sees
diversity, as it were, in it, goes from deah to death.) Whatever diversity is
perceived in it is only apparent, being super-imposed on it by ignorance,

Brahman is beyond words and mental perception, and is hardly accessible to
even those seekers of emancipation, who keep practising dl the rituals
incessantly and flawlessly with great devotiond fervour. At the sametime, Itis
easily available for the mere asking, explicitly present, shining effulgently,
-------- ITEE TEAT TGS JEHACHeh SElaead |-------TIaaId HEg-Teua gL & qFE S | |-------
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right in front of our eyes, without any discrimination, in the great shrine of
Guruvayoor! This hard redisation d the infinite truth and the consequent sense
of happiness overflowing from the mind do the poet is reflected in the
spontaneous outburst, “B- | YT ST | (Lo! How fortunate mankind is!)

Such easy accessibility to Brahman without undertaking any pains or going
through rituals, as stated earlier, is indeed, the result of the merit the devotees
have acquired during their previous births. What else can be said?

Even those devotees who usit the shrine for the first time, concede their
experiencing the benign presence of a Divine Vitality (Divya-chaithanyam) not
felt in other temples. This proves the Divine origin of the image, as told in the
legendary history of Guruvayoor (given urder D38S7). The idol is said to
have been created by Brahma and worshipped by Vasudeva and Devaki for
threegenerations and later by Lord Krishna Himself at Dwaraka. So thereis
nothing surprising in  devotees experiencing this extra-ordinary divine
sensation! It is also pointed aut here that just as the Lord fulfils the
mundane desires of His devotees, the Lord also bestows salvation on those
who worship Him as Brahman with a desire for emancipation. In the case of
our great poet, he came to the grea Guruvayoor temple with the firm belief that
worship o the Lord was the supreme medicine for getting cured o his physical
allment which he had voluntarily accepted from his preceptor. It looks as
though he composed this great devotional hymn, an abridgement of Srimad
Bhagavata Mahapuranam, sitting in front of the deity in the temple, to
demonstrate to and advise the comnon people, through his own example, that
the Lord’'s worship alone could abate their pains and sufferings, both physical
and mental .

The word “ Guru-pavana-pura” means the town of Guruvayoor. If split into two
words Guru and Pavana-pura, the word Guru becomes an adjedive qualifying
the noun Brahman and Pavana-pura will mean the body, supporting the five
vital airs. When we equate this with the expression “I[&Id W S asgivenin
the Vedas, it follows that Brahman is the Supreme Preceptor for the whole
Universe. Again, if we look at the derivation of the word &, “T[ehIR&]

TUHREN THR: AERIYH: STHHRARYEN TR P (the letter

“Gu” means the darkness of ignorance and the letter “ru” means the self-
effulgent Knowledge that destroys the ignorance As Brahman bestows the
knowledge of the Self on those with purified intellects and destroys their
ignorance, Brahman is the Supreme Preceotor.  The very same Brahman shines
as individual soul (Jiva or Jivatman) enshrined in the body of ead ore of the
living beings, which is the @ode of the five life-winds or vital airs, or Pavana-
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pua. The concept of the Upanishads, “3feATRN o 3R | STIHTCHT |y I
(You fool! Brahman is indestructible and is devoid of birth-deah cycles. You,
the Jivatman, and the Paramatman or Brahman are one and the same!) is aso
reflected. Therefore, one need not go to the solitude of the caves or
undertake difficult pilgrimages seeking God and Salvation, but discover the
Paramatman enshrined in one's own lotus-heart (‘@??I‘IUW ), irrespective
of caste, creed, religion or nationality. He can also be worshipped at any time,
at any place without any restrictions! “ &< ! 9 SHEM ! 7 (How fortunate
mankind is!)

In this opening doka itself, the poet has indicated by using the expresson,
“FSTHR IS YTcHS sTalde” that it is“Brahman”, the Supreme Consciousness
Bliss, the subject matter of discussion, by the word “SEYEHICHS, that

“Moksha’ or Salvation is the ultimate goal, and by “8=<1 9 SHMM ", that

the fortunate readers are the Adhikarins, the participants. After making this
formal introduction d the work he has undertaken, the author now goes into
further details to €lucidate the points he has arealy made.

The next sloka deals with the importance of worshipping Guruvayoorappan and
the needlessness of seeking help from small er deities.

D1S2 TS T SNl S 8-
T T T4 o S 9 S &75ad The I |
Td deEd q feram=an faademed
2RISR U RIERTHATSE: | 1R 1

E vam Durlabhyavastunyapi Sulabhataya Hastalabdhe Yadanyat
Tanva Vaca Dhiya Va Bhajati Bata Janah Ksudrataiva Sphutéyam..
Eté Tavadvayam Tu Sthirataramanasa Visvapidapahatyai

" L L —

Niséésatmanaménam Gurupavanapuradhisameévasrayamah..2..

;- T8 HR-TH Y@HAT 8- AU, S 34 = aren fn
ar eitd (3 aq), 3 Wl &5 Al q, Ud a9 aed, fad-dened
TR - R T Ukt U9 STsEm: 1R 1|

Meaning:

g gésma-@&r Thus, when this objea {(1)Brahman, (2) Human hirth,
(3) Bhakti-yoga, (4) Bhagavatam} which israre to get,

S SRR Ismade available at hand with considerable ease,
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3T ST: oI

even then, man (1)worships (2) pursues

T AT T3 o

with (his) body, words, or even mind,

3T |

other (1) deities, (2)worldly objects, (3)Y ogas, (4) books.

(=d 7)

Such athing (to happen),

3 BT &J5aT U |

thisis but base nature indeed!

qud 9F 1

But here, we, on ou part,

feraran

with afirmly focussed mind,

A T

do seek refugein this (God),

SRR T

the Lord of Guruvayoor alone (!)

IEEEICIE

Whoisimmanent (the in-dweller) in all beings,

foradieTed |

for eradication of all woes. (all woes of the Universe!)

Commentary D1S2

The aithor says that even when rare objeds are made available right on the
palm of the hand unasked, as aforesaid, people do not make the best use of the
opportunity, but unfortunately, keep pursuing ather base objects, betraying their
lack of discrimination.

There ae four rare objeds considered here. 1. Brahman, 2. Birth as a human
being, 3. Bhakti-yoga (the path of devotion) and 4. Srimad Bhagavata Maha-
puranam. Let us consider each one of these separately:

1. Rare object - Brahman. In order to attain the state of realisation of Brahman
as detailed in the previous sloka, one has to go through a very difficult process
First of al, one has to master the four-fold sadhanas (sadhana-chathushtayam)?.
Then, under the guidance of a knowledgeable preceptor, (Guru), he has to
practice meditation onParamatman without allowing the mind to wander. This
procedure may have to be continued for long before the actual realisation takes
place. We know that thisis a very hard and long-drawn process At the same
time, we know that this Supreme Consciousnessor Divine Vitality is avall able
just for the asking in the shrine of Guruvayoor. In spite of al this, it is a pity

® The four-fold sadhanas or preliminary qualificaions, the means to the atainment of
knowledge, are: 1.Vairagya (dispasson a detachment), 2.Viveka (discrimination),

3. Shat-sampatthis (six treasures) and 4 Mumukshuthwam (yearning for liberation.).

The six treasures under item 3 above, are, Sama (abandorment of desires), Dama (restraint of
the external functions of the organs), Upaarati (turning away from all sense-objeds), Titiksha
(patient endurance of sorrow and pain), Sraddha (faith in the words of Vedas and teachers),
and Samadhana (Cor‘centratlond the mind onthe only Ob] ect “SAT” (Brahman)
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that ignorance continues to haunt people, driving them to ather deities, (why, to
demi-gods or petty deities like Y akshis, sylphs, and even to evil spirits,) asking
for small favours. In the process they perform all sorts of rituals, say, physica,
---circumambulations and prostrations, verbal---chanting, reciting, singing their
names, mental---meditation, and the like.  But we, (the author and other like-
minded devotees) being convinced that worship of Lord Guruvayoorappan is far
superior to worship of al other deities, have withdrawn ou minds from all
mundane pursuits and fixed them firmly on His Lotus Feet. We pray with
ardent devotion for eradicaion o the threefold miseries’ we ae subject to, and
to grant us the ultimate goal of salvation. What the author is trying to project
Is that the pains one takes to propitiate other deities, if directed towards
Guruvayoorappan, would be more effedive and would bring more long-lasting
and tangible results.  Our prayers are not devoted to seaure fruits to ourselves
alone, but also for the gadication d the threefold miseries of the inhabitants of

the entire Universe. Thisis conveyed by the expression “Teradiemes .

It should be noted that those aspirants who meditate on God with “Nishkama-
bhakti " or devotion freefrom desires are the foremost or of the highest order
among cevotees (Utthama-adhikarins), those who worship for the fulfilment of
desires, the mediocre ones (Madhyama-adhikarins), and those who approach the
smaller deities for fulfilment of base desires, the lowest type (Adhama
adhikarins).

2. Rare object - HT&STH, (M anushya-janma)---- Birth as a human being.

Being lorn as a human being can be considered the greatest achievement in the
birth-deah cycle of any individual soul (the Jivatman). The present birth as a
human being is the net result of al the merits acquired over millions of
incarnations the Jivatman has undergone, not to speak of the good and bad
aaions and the results thereof. It is the natural order of things that every
Jivatmantries to improveits performance birth after birth so that it can finally
get promoted to the human cadre. Man is the only living being which is
endowed with the power of discrimination. Hence birth as a human being is
considered therarest gift of God and the stepping stone to Self-reali sation and
thefinal beatitude or salvation.

4 “ A= " the threetypes of miseries afflicting man are,

(i) semfcash (Addhyatmika), relating to the body, like sickness

(ii) sttt (Adhideivika), caused by natural cdamities like flood,earth-quake, etc., and
(iii ) eerfitass (Adhibhotthikam) by other living beings.

-------- 3TE TEAR TGS YOI SEIa@H |-------TaIaaId Aeg-Toqaq &= i ST | |-------
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Although a golden opportunity to worship the enbodment of Eternal Bliss and
Supreme Knowledge is given right in the palm of the hand, in the form of the
Lord of Guruvayoor, people ae, apparently due to ignorance, incapable of using
their power of discretion to realise how precious the opportunity is. It isindeed
unfortunate that they continue to spend their time and energy in pusuing other
trifling worldly objeds physicaly, orally and mentally! The red cause for this
Is their ignorance, caused by the predominance of the gunas, Rajas and Tamas.
They deserve to be pitied.

3. Rare object — Bhakti-yoga. ( the path of devotion)

The superiority of Bhakti-yoga to other paths like Karma-yoga (the path of
adion, duty) and Jnana-yoda (the path of Knowledge) is emphasised here. The
asped of Bhakti-yoga, being much easier to practise when compared to the
other Yogas, by listening to the stories of the Lord, by singing His glory, by
repeating His names, etc., has been expounded in this work, again and again, by
the author. One who thinks of the Lord all the time and keeps worshipping Him
without being prompted by desires, stands the chance of reaching His Lotus
Fed and attaining Salvation at the end d the present birth itself !

When such an easy route to salvation by practising the path of devotion is
available to us, is it not ridiculous to spend our time and energy resorting to
other thorny paths like Karma-yoga and Jnana-yoga? Is it not like eating a
bitter pill when a pieceof candy can dothetrick?

Rare object — The Bhagavata M aha Puranam.

Beingthe last of the aghteen Mahapuranas written by Veda Vyasa, who himself
Is said to be an incarnation of Lord Narayana, thisis the only major work which
describes, in detall, the stories of the sportive incarnations of the Lord. It is
said that this Holy Book was handed over by the Lord Himself to His trusted
lieutenant, Uddhava just before His divine acent to Vakunta a the end o
Dwapara-yuga, with the solemn asaurance that this Holy Book would be a
substitute for His physical presence and would serve as the panaceafor all
miseries of Kali-yuga. It is believed that Lord Sri Krishna resides in this
book. “ SETTEaRE Teqet: F01 U g | Wiparsia mar T gemred
T | | Bhag. Ma: 6/30. (Here is Sri Krishna Himself, manifest before us
under the name of Srimad Bhagavatam; | have sought You, O Lord! for being
rescued from the ocean of mundane eistence!). Such a great treasure, rare
indeed to obtain, has reached us through mill ions of generations garting from
Brahma, through sage Narada and the like. When such rare material, capable of
redressing all our woes and emancipating us, is available a hand, why are we,
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instead of making use of it, reading other books ? Hence true devotees of the
Lord keep reading portions of the book rituaistically every day or at least
whenever they can. It is said that he who reads a chapter, or if not, a sloka,
half a dloka or even a quarter of it every day will receive the Lord’s blessngs
and attain salvation.

“sHIRTE FIRUTE A1 e ITadEeT | 1 @g@-T J8esd Wi Maq | 1:
Bhag. Ma. 3/33. (If you seek the highest destiny, read even yoursdlf °, everyday,
one half, or even aquarter of a slokafrom Srimad Bhagavatam).

Implied meaning of this sloka:  The words of this sloka may also be
rearanged logicaly in a dlightly different manner. “qg q I
TH TS T arel R i ferarmma fadeear
meaning that “we (1 d ) continue to worship (3TATH:) Guruvayoorappan,
that Lord present in this book Srimad Bhagavatam, (TEYaHYRTER TH T9)
using the abridged (T 9T version (meaning Narayaneeyam), in its entirety,
all the 18,000 slokas of Srimad Bhagavatam condensed into 1036 slokas, taking
into account, all the ten attributes of a Puranam without leaving anything behind
(ﬁ?ﬁﬂmﬁ), authored by a very intelligent person with full application o the
faaulties of a very highly intellectual mind with great devotiona fervour, in
crisp and profound language, without losing the red gist of it, (e
), thereby giving us the indication that Srimad Narayaneeyam is
nothing but an epitome of Srimad Bhagavatam. Why is this being done ? The
answer is, ‘T ", meaning “for the sake of eradication of the woes of
the entire Universe, both mental and plysical!”

It must be borne in mind that reading and understanding the 18, 000 slokas of
Srimad Bhagavata Mahapuranam, especially by the uneducated masses, is no
easy task. For such people, isthisnot ablessng?

This sloka contains the figure of speech called “ ;"6

>« shehTd SRS o1 e WA | Tk @R et Wi TiaH 11 Bhag. Ma 3/33. The accet
is on the word 1@1@%’ which is read ng using one’'s own faculties. Heari ng somebody else
reading is given ony secondary importance. There is nothing like reading by oneself ! Note
the importance of daily Parayanam of Bhagavatam, that too, by oneself!.

® ammegs: s¥w:, doube entendre, susceptibility of a word or sentence to yield two or more
interpretations (regarded as afigure of speech and very commonly used by poets, in this case,
the word“se=e=g ” meaning four different things, Brahman, human hrth, Bhakti-yoga and
Srimad Bhagavata Mahapuranam
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This doka contalns the glst of the third doka in Srimad Bhagavatam which
reads thus, “FITHFCARIANTGT T ngblitsllq*jcls\q«gw-l | Yaa  9mTed
TG HE'{@ IhT: ‘EI%T gl 11" (O Devotees, who have ataste for
divine joy! Drink the nectar of this Supreme Blisswhich is the essence of the
fruit, by name “Bhagavatam” of the wish-yielding tree of the Vedas, fallen off
onthe eath, from the mouth of the parrot-like Sage, Suka. Go on drinking this
divine nectar again and again, till there is consciousnessleft in you!)

From the standpoint of literary workmanship, we @an say that this sloka has
contributed to render this work, a Kavya’ of ‘classone’ stature.

The author now goes about giving us a picturesgque description of the composi-
tion d the Divine, sweet and charming image of the Lord, to aid meditation on
Hisform.

D1S3 T I W} SRl FHe o des-

YA TR Fg2T: S Sgaey |

o o o C
Aq S ATRSSIANGEELTHTHT & YT

AR T T oAty gue foue 11311

Satvam Yattat Parabhyam Aparikalanato Nirmalam Téna Tavad-
Bhutairbhatendrivaiste Vapuriti Bahuh Sriyaté yasavakyam.

lat Svacchatvadyadacchaditaparasukhacidgarbhanirbhasaripam
Tasmin Dhanya Ramanté Srutimatimadhuré Sugrahé Vigrahé Té..3..

3O~ T Wl STURhed: e ¥ed 3, oF amed o Jafsa:,
qY: 3 A TG AT | WS STeSIed-RgE- g -Haa-wY
aq (AY:) I Jia-Aid-AeR e o qred U g =113 1

" The master sentiment depicted is Bhakti. A lasting or permanent feeling (Sthayee-bhava) is
provided by the great attachment to the Lord due to the merits acquired during the previous
births or on acount of any other reasson. Then there ae other qualities (Bhavas) like
Vibhavas, viz., Alambana (suppative), eg., the Lord Himself, and Uddeepaka (inflaming), eg.,
listening to the Lord's dories, Anubhavas (externa manifestations) eg., experiences like
sweda ( perspiration) and Romancha (hair standing on end) and Vyabhichari-bhavas
(diversions) like disgust, loathing, humiliation, etc. “=med T&eAshq wred " (A Kavya is nothing
but inspi red words.)
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Meaning:

I CIER R

“The words of Sage Veda-vyasa ae being head

many times, that Y our divine image is (constituted) of

the (five) elements and the (eleven) organs,

which originated from

that (called) Sattva-guna, which is of pristine purity,

TIPS TR0

being unmixed with the other two (Rajas and Tamas).

qfe fooe o aq

Inthat image of Yours, the form of whichis

BTN E-

CEURIEE rerau)

EN

extremely eff ulgent, having the Supreme Conscious-
ness- Bliss underlying within, which is unobstructed

adq FeScdlq

onaccount of its(of Sattva) pristine purity, andwhich is

AR T

al sweetnessto the eais and the mind, and easy to grasp,

;T |

the blessed devotees do revel.”

Commentary D1S3

This doka eulogises the qudities of Sattva-guna (the constituent of nature,
which is the essence of al that is good and subtle) which is embodied in the
divine attributes of the Lord. An exposition d al the three Gunas is essential
to appreciate the meaning of this sloka.

To start with, "Maya", which is the root cause for the existence of this entire
universe and the creations therein, is an admixture of al the three Gunas,
(constituents of Prakriti, nature) Sattva, Rgjas and Tamas. The differences in
behaviour we seefrom credionto creation, man to man and creature to creature
are atirely due to differences in the distribution d these three Gunas or
congtituents.

Sattva-guna. Of these three Gunas (constituents of nature), Sattva-gunais pure,
flawless, clear and transparent, self-effulgent and incapable of doing any harm.
It creates desire to aqquire knowledge and seek happiness, even in a totaly
“detached” person. But, the moment such a person gets interested in any objed,
he beammes "attached" and consequently bonded to it. A person who is so
attadched, solely by virtue of the dfed of Sattva-guna, tends to perform more
and more virtuous deeds without expectation d rewards and worships deities
without any discrimination, as that guna manifestsin him in increasing measure.
He is humble by nature, respects and worships Gods, good and leaned people
with specia regard to his preceptors, is soft-spoken and does not cause any
harm to anyone. He ansumes only limited quantities of food aaquired without
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causing any harm to anyone, and that too, just to gve himself adequate energy
to sustain life. He would be keenly interested in controlling the sense-organs
and learning the scriptures, ever willing to pradise charity, to follow religious
paths, to view everything with equanimity, to gve up vasanas (impressions left
in the mind on aacount of past experiences) like Kama (lust), Krodha (anger),
Lobha (avarice), Moha (pride, infatuation), Mada (arrogance, intoxication) and
Matsarya (jedousy), to lead a ontented life, to work towards universa
happiness, and be the breeding ground for good qualities like Sama, Dama,
Kshama, Sathya, Ahimsa, etc. Such people will become more aad more
concentrated in Sattva-gung, and ultimately become one with Paramatman.

Rao-guna and Tamo-guna however, manifest frequently in an effort to
contaminate, malign and pull down even that very eminent desirable quality,
namely, Sattva-guna and its associated results.

Rajo-guna is desire and action oriented. It creates al sorts of desires in the
human mind and prompts action to achieve the endresult. The person having a
preponderance of Rao-guna gets more and more dtached to worldly objeds
and becomes a slave of the six vasanas, stated above. In order to achieve his
objective, he propitiates girits, demi-gods and petty deities like Y akshas and
the like. He eats enormous quantities of food, comprising of mea and savouries,
highly saltish, sour and pungent.  All his actions are directed away from the
righteous path, governed by desire, nay, avarice, contrived to acquire riches by
hook or by crook, even stooping down to the level of robbing and cheating.  If
he gives anything to anyone, it is not willingly, but only with the intention of
gaining more inthelong run. He pretends to do good things like Y agas etc.,
with the sole intention of gaining respectability in society. Such people,
depending upon the mncentration of Rajo-guna, become perpetrators of many
crimes, and are forced to take innumerable number of births necessary to endure
the fruits of their actions. Chances are there for such men to get uplifted dueto
the association of Sattva-guna, or downgraded due to that of Tamo-guna.

Tamo-guna is the worst and most dreadful of the three Gunas. Creding
ignorance, it tends to promote caelesess lethargy, stupor, etc., and prompts
the subject to untruth, anger and violence. He worships the devil, fiends and
other evil spirits, has a peauliar affinity to putrid and offensive food. If at al he
does anything good, it is not with devotion or attention, but just to gain cheap
popularity. All such adions are redly targeted to cause harm to others. He
performs unrighteous acts al the time and continues endlessly in the birth-death
cycle to endure the results of all his sns.

As aforesaid, the dharacter, behaviour and activities of all human beings can be

traced to the distribution pettern of the three gunas. In general, preponderance
-------- 3TE TEAR TGS YOI SEIa@H |-------TaIaaId Aeg-Toqaq &= i ST | |-------
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of rgo-guna and tamo-guna results in atheism, corruption, untruth, wickedness
and evil, all enemies of sane good virtues.

It isin order to uproat evil and injustice and re-establish righteousness that the
Lord has assumed different incarnations, as stated by the Lord Himself in

Bhagavat Gita, “URATUNE TTEHAT [OARIE oSSRl | GHIATIAT T G9ay
?Iﬁ ?Iﬁl I” Bg: 4/8. (For the protection d the virtuous, destruction of the evil

and re-establishment of righteousness, | shall be born from age to age.) It is the
net result of all actions of the previous births that forces us to bind ourselves
with the three Gunas and accept the form suitable for the role we have to play in
the succeading birth. But the Lord'sincarnation is very much different fromthe
rebirth of man becuse He is not bound by the actions of the previous
incarnations and their results. In that case, how does He get bound by Maya?
As Hisrole is fixed, He has to take the form that rightly fits that role, esential
to dspel evil and re-establish righteousness --- an exemplary form, which is
also the embodiment of the pristine purity and divinity of Sattva-guna to match
the function of attracting and leading the devotees to the path of devotion, and
ultimately to salvation. Unadulterated Sattva-guna done has contributed to the
origin of the five dements, the five organs of perception, the five organs of
adion and the mind, for the formation d His charming image & the temple of
Guruvayoor. The repeated statements of Veda-vyasa, who is the Lord's own
incarnation and whose words are therefore trustworthy, have been loudly
proclaiming these fads through the eighteen Puranams.

“Lord! A crystal, on account of its clarity and transparency transmits the
effulgence of the sun clearly without raising the dlightest doubt of being an inert
substance without having any lustre by itself. The innate nature of Brahmic
Bliss, (the Brahma-bhava), the quintessence of Supreme Consciousness clealy
shines effulgently in that charming and sportive idol of Yours, a the shrine of
Guruvayur, constituted aut of the five elements which are themselves born out
of pure Sattva-guna (Suddha-sattva), without any taint of the other two gunas,
and free from al impurities. Even the knowledge that it is made of the five
elements, is forgotten; the joy is such, that it is beyond words, when one listens
to o even thinks about Your lustrous divine image, the embodiment of
auspiciousness! No need to say that such a lovely, blissful and charming form
which has assumed the state of “Saguna-brahman”, is also within easy
comprehension d even laymen. Fortunate ones aone ae ale to develop love
and devotion to thisform of Yours. In other words, those who develop love and
devotion to Your charming form and enjoy Its svednessare fortunate indeed!”

After establishing the purely Sattvic nature of the Divine image, the poet now
goes onto show itsidentity with the unmanifested Absolute Brahman.
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DIS4  [TShA Meaqul FRETIRAH< ey

o Y o o ¢ o
(Al T Al HAH |"|‘=I(’>§|‘64|H"ﬂ§f |

FHGEEIeE TP [THFIN TR

FHETH Heho&d Yohes 2 Sa&achorad a1 1% 1|

Niskampé Nityapurné Niravadhijparamananaap /]/Jsarﬂpé
Nirlinanékamuktavalisubhagatamé Nirmalabrahmasindhau.
Kalldlollasatulyam Khalu Vimalataram Satvamahustadatma
Kasmanno Niskalastvam Sakala Iti Vacastvatkalasveva Bhaman..4..

3 - TR e -guT TRty -IRAMS-UgTey o M- ThTe o - gaTaH

e s/a1-faee faod o Feom™-qed §g 2 31g: | a1 o
HET A e | & g | s 3 9 Tohorg T 1% 1|

Meaning:
(rYE:) #E: =i | (Grea sages) have said thus:-
Ho-sTar-Tg=4r | “In the pure ocean of ‘Brahman’ that is

ey Fret

(1) action-free (2) degp and inscrutable, and always full

o

FRATY - TS -

RET

(1) of aformthat isthe embodiment of the ambrosia of
eternal bliss (2) which isthe sourceof real ambrosia that
bestows absolute happiness (on those who taste it)

-
TR -G

(1) supremely pleasing to the mind on account of the aunt-
less number of liberated souls merged therein, (2)rendered
attractive by the mlonies of pearlslying hidden therein,

g [THSa

Sattva-guna which is even more pristine pure,

FHSHHI TG

is smil ar to the frolicsome waves indeed!”

&, 97 | TR &

“O Infinite and complete One! Of such nature, as You are,

SHEHT A
she: |

why are You rot (termed as) “Nishkala” ?(whole and
indivisible) (In fact You are, being of Pure Sattva-guna!)

Tehes: 3 o:

The expressionthat you are “ Sakala” or divisible,

kg T |

is(trueof You) only in Your partia incarnations.

Note: Words in italics are to be read together; also oresin bdd letters. Others are mmmon.

Commentary D14.

“The first half of the sloka compares Brahman to a vast ocean. The first four
expressons, "FSRE, v e RETY-REMAR-IREET, " HSHTS-
RS- are similarly applicable to bah.  Brahman is unshakable and
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free from turbulence. The ocean, owing to its size greatness and dignified
nature, cannot be mudded up even by the greatest turmoil. ﬁ?ﬂ{lﬁ " conveys

the meaning of being ever full, or complete in al respects. The ocean is aways
full, maintaining the same level, whether it be rain or shine. Brahman is ever
full and amnipresent.

" RET-TRAMA=-Ta&T" meaning limitless, undivided by parameters like
time and space and that which bestows unlimited happiness and deasure. The
ocean has immense wedth buried under the degp waters, not to speak of the
treasure of peals (described in the next epithet), andis the origin of numerous
articles of luxury. Hence it is the progenitor of happiness. As for Brahman, it
bestows unlimited happiness in the form of Existence-Knowledge-Bliss,
extremely relished by devotees asthoughit is Amritam or Ambrosia.

"(I\'-lc’)ri'-ll'ZIOh-*irbIOIr@-ﬂWﬁ“, when referred to the ocean, means, "rendered

extremely beautiful on aacount of the immense wealth of pearls lying dormant
under the depths’. When applied to Brahman, it means "extremely aluring” in
view of the assemblage of liberated souls who are in the process of perpetually

dissolving into the ocean of Brahman described in the next epithet, "S-

e,

It has been declared by our gred sages that in the ocean of pure and
unadulterated Brahman, separated from Mayarelated limitations, the self-
effulgent and pure Sattva-guna is smilar to the playful sports of the waves.
Although the ocean and the waves appea to be separate antities, in redity, there
Is no dfference between them, as they are inseparable from one ancther, there
being no wave without the ocean, and no @ean without waves. It is the same
relationship that appliesto the Ocean of Brahman and the waves of Sattva-guna,
as implied by the metaphor. Hence the question asked is, "Why is it that You,
comprising o the form of Pure Sattva-guna (Suddha-sattva) nat called
‘Nishkala or the One, ‘Whde axd Indivisible? In other words, there is no
doubt that Y ou are, Nishkala, the Whole and Indivisible One indeed.

There is no doubt that the Brahman described above with the attributes like
TR |« FHEger TRty R - U, o M- e - G is
‘Nishkala-brahman” and is compaosed of Pure Sattva-guna (Suddha-sattva). Y ou

are dso the embodiment of Suddha-sattva. Therefore, is there anything wrong
in addressing You as “Nishkala” ? If so, one need nat doubt that the word

“Sakala” may beaome meaningless! *  “*Hhd Iq T PBRAT qgag
You can be referred to as "9%d:" only when You are in Your Amsa
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avatharas'.? (partia incarnations). This incarnation of Yours as Sri Krishna,
who is a complete person, is cetainly, a Poorna-avatara, an incarnation,
complete in al respects. On that account too, You are Nishkala, no doubt.

Youandthe ‘T=ra-51&* are one and the same.”

Having described the composition o the Divine form, the author now proceeds
to enlighten us regarding the origin of this manifestation.

D1S5 HATRISTT FhRUmST 9579 AfchardieTomet
AHARIT ST FhfeRATaehedTs [ FHedTIehTs |

(@

TR G3EHl SHHT THIORIEES Fooed
g & Yool UMY WHEHIATRTS d08 0 |14y ||

Nirvyaparo i Niskaranamaja Bhajasé Yatkriyamiksanakhyam

Ténaivodéti Lina Prakrtirasati kalpa pi Kalpadikale.

Tasyah samsuddhamamsam Kamapi Tamatirocdhayakam Satvardpam

Sa Tvam Dhrtva Dadhasi Svamahimavibhavakuntha Vaikuntha Rapam. . 5..

- ) o1 & TauR: tfu ot fokat Fshrot wo 3fd aq o
Td AT SAhedT 3T Fhid: FHodNeHes Said | WEHEHGHAHIS ! ©
AFUS| W ™ UYS AR Gy o I@: HUM o g wu
UM | 11411

Meaning:

g1 3771 | “O Lord! Onewho hes neither beginning nor end!

I I o foRat | That (You) thus, engage yourself with the work

ST &Rt | of casting aglance (on Maya) without any reason,

3 o HeAUR: | though You are (said to be) devoid of (mandatory)
adion,

o T Wi &t | for that very reason, Mayawho hed merged in you

319 319{aeheqr | (and therefore) though appeas to be non-existent,

3T Foureshes | | adivates (herself) at the commencement of creation.

g égug O Lord! Onewhois never dack, but always alert in

|
W‘%‘qﬁwl pursuing Y our functions! One whose intellect is never
" | hindered due to the greatnessof Y our divine faculties!

8 Among the Dasavataras, the ten major incarnations of the Lord, theincarnation d Krishna
alone is termed Poorna-avathara (Complete incarnation) and al others, Amsa-avatharas or
partial incarnations.

-------- 3TE TEAR TGS YOI SEIa@H |-------TaIaaId Aeg-Toqaq &= i ST | |-------
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el AT 3737 awm: | Adopting an infinitesimal part of her,

o g: Y19 d &4 | You, of such nature, assume that (sportive) form

T2l 3R | of pristine purity, transparent, and

&y | | the enbod ment of Sattva-guna.”

Commentary D1S5
"g 13157 I, "Oh! Limitless One!" Addressng the Lord in this fashion signifies

the total absence of the six attributes, viz., birth, growth, sustenance, old age,
deceg and ceath in the Lord, One without beginning or end and beyondtime and
space. “By being limitless You are not necessarily bound by a duty to be
performed, like human beings who have to eke out aliving. You are, by nature,
devoid of any adion! As such, it is something inexplicable that Y ou cast Your
divine glance on Maya, the spirit of illusion, thereby adivating the ¢ycle of
credion. The reason for this act of Yours continues to be unknown, and is a
mystery to all.

O Lord of Guruvayoor! Maya, prompted by Your divine glance manifests
herself. It is a well-known fad that during the Brahma-pralaya, the great
Deluge, al living beings (Jivatmans) merge with You, the Paramatman, when
the five-fold creaions merge into the five dements, ° which, in turn, merge into
the five Tanmatras, the Tanmatras into Ahamkara (egoism, the inner sense),
Ahamkara into the Mahat-tattva, Mahat-tattva into Maya, and Maya into
Paramatman. At this point of time, it isvery difficult to say whether Mayais

in existence or not, and hence the expression, ‘3WFT‘\' (Non-existent). Just

triggered by Your glance this Maya (Prakrti) becomes "dd", (existent), and
springs into action, manifesting itself into multifarious credaions. Hence, at this
stage, the dividing line between the non-existence and existence of Mayais very
thin.  In case Maya is considered as existent, it would mean that the entire
universe which is a manifestation d Maya becomes "red", and if so, Brahman
will lose its attribute of non-duality (Advaita). If it is considered non-existent,
it cannot have the power to manifest itself into the creations of the universe in
different forms.

Thus, it is difficult to say whether Mayaisreal or unreal. But we dl know that
there is something cdled "Maya', which is not separate from Brahman. It is
like fire and heat, the latter being a manifestation of the former, and hoth,
inseparable from ead ather. Similarly, Maya, which is a power (Sakti) of the
Paramatman isinseparable from Paramatman. As said earlier, during the time

® This processof disolution and re-creation is described in detail i n Dasakam 5.
-------- ITEE TEAT TGS JEHACHeh SElaead |-------TIaaId HEg-Teua gL & qFE S | |-------
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of the Great Deluge, everything, including Maya, which becomes non-
functional, dislves into the Paramatman and hence everything other than
Paramatman is apparently nonexistent. Merely by a glance of the Lord, Maya
springs into credive ativity, and, sumultaneously on the very same day,
Brahma, the Creator is also born. Here, "HTa T W&l o= Wfa= q Hesal™,
Sv. Up. 4/10 (Prakriti or nature should be understood as Maya or illuson and
Purusha or the Supreme being, the Mayi or Mayavi, the conjuror).

“O Vakuntal” - the term Vaikunta meaning the Lord of Vaikunta-loka, and also
One who is devoid o lethargy, One who is constantly alert and grompt in

performing ore’'s duties. He is also referred to as " et (devoid of

adion), these two descriptions running contrary to each other! It can be
compared to a magnet, which, although static and devoid of any physical
adivity, al the same, attracts iron particles by its very presence - the presence
of its magnetic field. Likewise, by Your presence You have prompted the
thredold Maya into activity, have separated Sattva-guna in its purest form and
taken upon yourself, an infinitesimal part of Maya, to form this Leela-vigraha
(sportive Personal form), this charming image we seein front of us, solely for
the sake of providing a suitable objed for focussng the mind o those who
have not yet been able to acquire sufficient purity of mind to concentrate upon
Your impersonal or unmanifested form, and helping and guiding us to achieve
the four Purusharthas. Yet, You are devoid of attachments, in view of the fact

that Y our physique ansists of pure Sattva-guna and is therefore, S nbIpEa

meaning absolutely transparent and does not conceal the Brahma-Chaitanyam or
the Brahmic divine glory. Compare the human body with the Lord's form.
Our physique is made up d the five elements born out of the combination of
the threegunas, based upon ou past actions and hence, we ae endowed with
the “I”-sense and egoistic thinking and qualities like greed, anger, selfishness
etc., resulting in ignorance which overshadows and conceals the spark of
Divine Consciousness present in each one of us. But, for the Lord who is
Infinite and without attributes, there are no past actions or their eff ects.

Brahma-chaitanyam or Divine Vitality is ever shining in this sportive form of
the Lord, as He, without getting infatuated by, and at the same, conquering
Maya, has assumed this pure Sattvic form on His own aacord, exclusively to
shower His benign grace on His devotees. Pure Sattva-guna (Suddha-sattva),
being extremely transparent, has no power to conced. The power of
concealment is the quality belonging only to Rajo- and Tamo-gunas and when
the Lord has assumed a form comprising only pure Sattva-guna without being
maligned by even traces of the other two gunas, His effulgence is only further
enhanced. Moreover, in the absence of ego and “1”-sense, He is also totaly free
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from bondage, unlike the other Jivas.

It is this ideathat is conveyed by the

expresson W‘%‘qﬁrw 3503 wIH ",

The next two slokas describe the beauty of the Divine form.

D1S6

T TN RS [GAh S AT h (BRI

FATARHIR. RIASTT2N JUTOATeIR |

RIS hO G TR B HT:

[a Na .
A AhMT qYIThAT ATSANTRATT | IS ||

Tatté Pratyagradharacharalalitakaldyavalikélikaram
Lavanyasyalkasaram Sukrtjanadrsam Pdrnapunyavataram.
Laksminiddarikalilanilayanamamrtasyandasandohamantah
Sincatsancintakanam Vapuranukalayé Marutagaranatha..6..

3AG:-- | ATGATNTRATY | YU -4RT- 8-S 1o- HSAT- T - hieh. BIaUI
THAR Gehicl-STH-221H JUI-JUTaaR SeHI- 3T eh-oIel-Med- Ara=dehHi

3T STA-T=-T=IE (92 ad o 97: THad |1 11

Meaning:

g ATSaNTRAT |

“O Lord of Guruvayoor!

IFhed o o AT:

| continuously meditate on Y our (divine) form,

AN o .
nldl-Aol-chloehIR

immensely beautiful as the fresn rain-beaing clouds
and payful asabunch of freshly bloomed kalaya
flowers,

ThAR A0

the quintessenceof all that islovely and

TUT-JUTadR

a complete manifestation of al that ishay

P - T

for the gyes of the blessed ores,

[ [a)
B - TR h-BIT-

o,

the play-house for GoddessLakshmi’s uninhibited
sportive ventures, and

=q 3a-WR-TR08

drenching with adeluge of immortal bliss

g T 3T |

the hearts, of thase who meditate upon it.”

Commentary D1S6

The exquisite choice of words and scintillating expressons overflowing with
Bhakti in this sloka render it one of the main "Prarthana-slokas" (prayer-
hymns), regularly chanted by many a devotee

“O Lord d Guruvayoor! | always keep concentrating on Your Leelavigraha,
the sportive form which is nothing but an embodiment of Suddha-sattva ( pure
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Sattva-guna).” The expresson "HIRATTIATT" implies the lordship of the body
that houses the five Pranas, out of which, "HISd" or Life-wind is the most
important. Comparable to a chariotee who has perfect control of his horses
and keeps the movement of the vehicle safe and in the right direction, it is the
Atman who, after giving aspark of life to this body, controls the five Pranas,
the revolt of even one of which, can lead to "Vatha-roga' or rheumatism, the
ail ment of the author. That all-pervading Consciousness is none but YOU. As
the owner of a house has ewery right to corred the tenants who damage the
house, and put the house back to order, so also, the Lord corrects the erring
one of the five winds of the body (Pancha-pranas) and keeps the body in a
healthy state. No doubt, ardent prayer to the Lord alone, isthe panacea for
any ailment including rheumatism, for which, the poet himself was a living
example.

"HIBANTATT can aso mean “the Lord of the heat which is the sea of the

lifeewind”. You are the Lord of the lotus heart of every devotee (Hridaya-
pundareekam) where You are dways shining. There is nothing which cannot
be done in the house when the Lord of the house himself is permanently
residing there. Likewise, there is nothing which cannot be achieved if we
continuously offer our sincere praye's to the Lord who is permanently
residing in our hearts. This interpretation also gives an insight into the fact
that the all-pervading and omnipresent Lord who adways keeps shining in
our hearts, is available to us at all times at the nearest location. To discover
the Lord within, (the Hridaya-pundarikam) and concentrate upon Him would
be the easiest way to approach Him.

“The beauty of Your physique surpasses everything else in this world,
reminding one of the ‘fetching blue' of the dark rain-bearing cloud and a bunch
of freshly-blossomed Kalaya flowers. The clouds ded their water, bringing
rain and plenty, and in consequence, immense happiness to mankind and all
other living beings, relieving them of all their sufferings. The kalaya flowers,
on account of their fragrance, attract swarms of bees which feast sumptuously
on the honey exuded by them and keep happily buzzing about. Your charming
image attracts crowds of ardent devotees who really "beeline" to the sanctum
sanctorum to have Your coveted vision and offer prayers. You shower Your
Divine Grace on them and relieve them from their sufferings, and utimately, at
the end o the tenure of their life, absorb them into You, granting them, the
much-desired Moksha or salvation.”

The expression "SI THAN " means the quintessence of all loveliness in
the world put together. When a person enjoys the sweetness and beauty of Y our
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charming form, the rest of the world has nothing to offer him, inasmuch as a
person enjoying sugarcane juice has no attraction for the bagasse which is
nothing more than a waste material. This stuation is further explained by the
expresson, "ﬂ?&f-ﬁ?—%ﬁlﬁ[ ", (only for those who are redly fortunate enough
to come and have Darsanam). It should be noted that it is not the proximity to
the shrine or physical capability that counts, but the desire to visit the temple.
There are many who reside within the precincts of Guruvayoor, but do not
care to visit the temple, whereas, those who live thousands of miles away,
but are really fortunate, get the ardent desire to come and have Darsanam,
irrespective of their physical condition. In fad, there ae more sick people
than heathy ones who come dl the way and dfer worship. Such people ae
referred to as " Gehid-SHT" or “blessed ones’. Even many of those who take
pains to visit the temple, come there medhanically and seeonly the “stone” in
the idol of the deity, failing to appreciate the Divine Presence, as they have not
yet attained the purity of mind, sincerity and devotion, which, they will be able
to acquire only in course of time, after repeaed visits and undergoing the
process of mental purification. Above all, Divine Grace is a must to develop
that state of mind, which also comes about only after the mind is conditioned
for performing actions without desires. It may even be said that the Lord
Himself isthe complete incarnation of the merits accumulated onaccount of the
good deeds performed by the eyes of thase fortunate ones over the innumerable
birth-deah cycles they have gone through. The benign presence of Divinity and
the dfulgenceof areverberating Vitality we ae ale to perceive & Guruvayoor
temple, is but the enbodiment of al the merits of those fortunate eyes!
“%iﬂwrd-\rl*-l-é‘\)lll-l\ tljr—liuqlddli ' " Such blessed ones aone have the good
fortune of having the darsanam of the Lord.

“TEH- RS - BNeT-Med- SrE=ehMr : “O Lord o Guruvayoor! Itis sid

in general that women are fickle by nature. This adage is quite true of Your
consort, Goddess Lakshmi, the Goddess of auspiciousness, affluence and
beauty, as wedth does not stay continuously with any devotege a prince
becoming a pauper overnight and vice versa.  Even such a fickle Goddess
Lakshmi stays permanently only with You, since she is full of immense love
and attachment to You, Your charming physique being Her sporting ground. In
spite of all this, it is a pity that many persons do not dewelop the sincerity and
sense of devotion to worship You, by which they can win the blessings of
both!”

Will such worship bestow only transient pecuniary benefits? No. "Hf=ishT
AT AYA-E<-H<IE fﬁ%ﬁ:’: those who concentrate their minds and
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meditate on Him with the ncept that Guruvayoorappan is one and the same &
the Eternal ConsciousnessBliss, (Sat-chid-ananda-moorthy), will be blessed
with a deluge of the nectar of eternal bliss (3Hd), meaning immortdlity, (i.e.,
emancipation from this cycle of births and deaths), after ridding them of all the

threetypes of woes.

This greatness of Lord Guruvayoorappan is unique and | pray to Him with all

sincerity.

D1S7 FET o YIS TgRATLIIERT TSt
e (AT AT AT NS |
T TS FHE G HERORES Agy TS
o S e TORE-GEiTg TR 1 o ||

Kasta Té Srsticésta Bahutara-Bhavakhédavaha Jivabhajam

Ityévam FPuarvamalocitam-ajita Maya Naivarmadyabhijané.

N& Cégjjivah Katham Va Madhurataramidam Tvadvapu—éadrasérdram
Nétraih Srotraisca Pitva Paramarasa-Sudhambhodhiplré Raméran.. 7.

;-8 | S |  GE-TET FHET Id: T a9l Fgal- Ia-Weeel g
Td T e Aeitad | 3TE UE A ST | AT O e fosds HEReR
W ag: T A T Weal WA-TE-GEeie-qY 2 a7 WA e |

Meaning:

g1 3 |

“O Lord, who are beyondthe spell of Mayal

ASITed 7l g6 Te

It was considered by me eailier that

o gE<ET FET I A

Your credive ativity isadifficult onein that,

T T~ HI-TEREE]

it is causative of exceedingly grea misery

ST |

to living beings.

3T e 7 S A T

(But) now, | do not think so, for, otherwise,

A T ST TRA

how could those living beings be revelling

in the nectarine ocean of Infinite Bliss,

Ticell 43: S =

after consuming, by eyes and eas,

s‘q’ag?f

this form of Yours,

IRESLE

flooded with the essence of Brahmic Consciousness

HYI |

and immensely swed in all respeds!”
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Commentary D1S7

“O Invincible One! Your own credaion, Maya, which encompasses the whole
Universe, has no temptation for You. Hence, You are one who is beyond the
redm of Maya. All those who want to be free from the temptations of Maya
should therefore worship You. Your prowessis © great that great warriors like
Ravana found themselves to be totally helpless while confronting You.
Mythology is replete with Y our sportive alventures and | used to wonder how
difficult this activity is, and whether it is necessary at all! Sport for Y ou turns
out to be suffering for somebody else! O Lord! Your sport of creating this vast
universe and an array of living beings therein, and subjecting them to the untold
miseries of Samsara going through millions of birth-deah cycles looked
puzzling to me. Isit not atrocious on Your part to indulge in a sadistic game
like this? No wonder! If only You had undergone even afradion o their woes,
Y ouwould not have ventured into this tragic sport!”

“« F & e fasTId et J9aasAr: P.S. (A barren woman does not know

the intensity of Labour pains). So how can Y ou, who do not submit Y ourself to
the redm of Maya, understand what is misery ?° Even during the incarnations
as Sri Rama, Sri Krishna and the like, athough the Lord has assumed a body
consisting of Suddha-sattva, there is no lack of, or concealment of the
"Nishkala-Brahma-Chaithanyam” (the divine vitality of Brahman, Impersona
and Absolute)). In each of these incarnations, it looks as though He has really
undergone amundane existence, displaying attributes like birth, growth, death,
etc., behaving like any other human being, and gving expression to feelings,
sentiments, etc., whereas, in redlity, it was all a make-believe, like asuper-star
adinginadrama! | had felt that thisinjusticewas committed by You, asYou

have not understood others fedings!” The aldress as "3TT 1" echoes this
idea.

“But, my Lord! | redise now, after having had the vison of Your divineimage
and having enjoyed the nectar of the Supreme ConsciousnessBIliss present in
You, that it was indeed, immature on my part to have entertained such thoughts
about You. Thisjob of Creation isnot at al difficult for you. Extremely fond
of Your devotees, as You are, what You have done is a grea favour indeed!
For, if You had nat indulged in this activity and created these living beings, and
this beautiful universe too for their enjoyment, how could they have had the
pleasure of feasting through their eyes and ears respectively, on the vison d
Your charming form and the wonderful stories of Your incarnations and sports
to their hearts content, and getting immersed in the ocean o Infinite Bliss? In
fad, the entire mankind should be thankful to You for creding them and
providing them with unlimited opportunities for satiating their thirst for You ! ”
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No doubt, the Lord's credive ativity brings about misery to the ignorant and
immense pleasure to the enlightened. By this sloka, the poet impresses upon
the readers, the incessant need to worship Lord Guruvayoorappan with all
sincerity and devotion.

Now the poet tells us how the Lord is superior to other deitiesin granting the
wishes of His devotees.

THTOT QAT AT RERAIIAAN

ST SHTHSTE (AR TRAMRATST 1] I |
2 RNl FRafysws: TREr & &
&5 O ICHARCIGHATIGHTT ALHISSISTT | 1< | |

D1S8

Namranam Sannidhatsé Satatamapi Furastairanabhyarthitanapi
Arthan Kamanajasram Vitarasi Paramanandasandram Gatim Ca
Ittham Nisasésalabhyo Niravadhikaphalah Parjjato Haré Tvam
Ksudram Tam Sakrava, tidrumamabhilasati Vyarthamarthivrajo'yam..S..

3o~ () ToToT ST [ FAd AT | o SRR 31T RN
I 3T T | WRA=S-9r51 i o foekig 1§ &) & 5o
MZeN-ov: FRafy®-%e: TRS: | 37 S9-oST: &% o sharel-go o
ST 1111

Meaning:

(&) Had gl

“You always manifest (Yourself)

qT: gor || before those who dfer prostrations.

A 3T TaaRig

(You) aso constantly grant (to them),

HTHF 3T

the desired Purusharthas (fulfilments of life)

3T aq:rmﬁmﬁ T+ | athough not asked for by them, and

T T WHA<ERST |

also the state of eternal happiness (abundantly).

T T (3)

O Lord Hari! Destroyer of woes! Thus You are

qIST: 23

the ‘Parijata tree &cessibleto every one,

MEE%Rs: T

and the bestower of unlimited rewards too!

3T 3T

This crowd of men, full of desires

HArvouta =

cravesin van, for

T &% IAHARGH |

that trifling of a shrub (Parijata) in Indra’ s garden! ”
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Commentary D1S8

“O Hari! destroyer of woes! You are kind by nature and immensely fond d
Your devotees. To those who just offer prostrations to You, You always make
Your divine presencefelt before them and gant them whatever wishes they ask
for. Even for those who do not ask for anything, (those who worship without
desiring anything, Nishkama Bhaktas) You gant al thefulfilments of life,
including the greatest Purushartha, the eternal bliss of salvation. You are within
the reach of everyone. You are, therefore, the red “Parijata”, the wish-yielding
treg much superior to the mythological Kalpakatreethat grows in the garden of

Indra! " . OISR ST 2 TSI | ( the source of all giftsis Parijata).

“O Lord! The etire universe and the beings therein have their origin in You.
So You arethe red Parijata, whereas the other one isonly for name's sske. One
can aspireto gain entry to Heaven (Indra-loka) and other Punya-lokas only after
performing the prescribed religious rites flawlessly and correctly acerding to
lad dowvn procedures. Even if a person qualifies himself after undergoing all
these rituas, there is no guarantee that he will be allowed to see the Kalpaka
treg asit isreserved for aseled few and that too, for avery short time. Unlike
Y ou who manifest Yourself in front of devotees whenever they are in distress,
the Kapaka tree does not present itself before the aspirants. Moreover,
compared to the divine Bliss oneis able to enjoy in communion with You, my
Lord, the pleasures one can get in the so-caled Heaven are petty, like the
company of cdestial beauties like Rambha and the like. These pleasures are so
short-lived that oncethe value of the Punya or merit is exhausted, the person has

to come badk to the erth, again into the birth-deah cycle. "&fivT qua Ao

fomif= Bg: 9/21. (When the merits acauing from their deeds are exhausted,

they enter the world of mortals again.) You are indeed accessible to one and all
irrespedive of caste, creed or religion, devotion being the only criterion.”
TR A ¥ S U | At et aeme aerEe
Bg 9/22 ( Those devotees, who, having no other refuge, constantly think of me
and worship me in a steadfast manner, | protect them, and personally take cre
of al their needs.) With You, always eager to come to their rescue, it is a pity
that this group of supplicants (those who are always anxious to gain something)
keeps desiring for that cheap shrub, the so-called Kalpaka tree growing in
Indra's garden, and that, too, in vain!”

Brahma, Rudra and ather Gods are dso different aspects of Brahman, the
Supreme Consciousness, and are, no doubt, cgoable of bestowing on devotees
whatever they desire. The poet now clears all doubts regarding the superiority
of Lord Guruvayoorappan over other Gods.
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D1S9  HIEUII HHH T&id WG W EIcHE S forRIuT
THATRIIAS = ST TR TS IR |
A ENRART ARTIRHYR <=T: ThRIAHT:
& AR TEIISTONTUMER AR A0 1R 1

Karunyat Kamamanyam Dadati Khalu Paré Svatmadastvam Visésat
ai$varya-Disaté'nyé Jagati Parajané Svatmand 'pidvarastvam.
Tvayyuccairaramanti Pratipacgamadhuré Cétanah Sph/_z‘abhégya_ﬁ—
Tvam Catmarama Evétyatulagunaganadhara Sauré Namasteé..9..

3T - W HHUAT 37 I TG Said | & (936 @ies: | fh =1 3=
T ST RS R | & T W@Ier: 30 253 | Thid-JraT: T
Ius-HgY @ 39 XA | & 9 SARH: T | A STS-T0T-T0MHER |
IR T TE: 1R 11

Meanings:

T (g 3 h1F | “The other Gods grant other desires (except Mukti)

HTEUIT W | out of shee compassion indeed!

] E\OIQIBIICI\ IcHS: | | (But) You, being unique, give avay even Y ourself.

6 T 371 UsgIIq | Moreover, others, in view of their invested powers,

310 IS Sfa | | hold sway over everyone elsein the world.

el d TEY; W@IcA: 3| | But You are Supreme Lord of even Y ourself.

AT ThiayrEr: | Those living beings, who are extremely fortunate,

32 RHMT g | take immense delight in Y ou

;n%rqarqg% | | whoimpart more joy with every step neaer to you.

o o 3MHNH: Ta || Youare onewho takes delight evenin Yourself.

Ei| STSUNTUMER | | Being so, O repository of immeasurable virtues!

213 99: 9 | | O Scion of Surasenal Salutationsto You.”

Commentary D1S9

“Lord! You are the supreme of all deitiess When al other Gods shower their
blessings on devotees out of shea benevolence You are the only one, who,
over and above showering Your benign gace, are cpable of bestowing on
devotees the most coveted and excellent of Purusharthas, namely Moksha,
freedom from the birth-death cycle. Moreover, You are so fond of Your
devotees, that You gve awvay Yourself---the form of Eternal Bliss Moksha or
Liberation-- to them by merging them with You. This is possible for You
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aone, as You are the God d al Gods and, hence, wield the unquestionable
power to use Your discretion and do whatever You want, unlike others, who
have to obey Your command. You can even punish Yourself by transforming
Y ourself into the form of Jivatman, pushing Y ourself into the ocean of Samsara
or favour Yourself by emancipating suffering souls, merging them with You,
and enabling them to enjoy Eternal Bliss”

The second helf of the doka relates the consequences of the Lord gving
Himself away to His devotees.

“O Lord! You, being the embodiment of Existence-Knowledge-Bliss, are
identicd with Moksha, the ultimate of Purusharthas. The cumulative eff ect of
al the merits eaned over the countless number of earlier births enables a
person to develop Bhakti (devotion), Jnana (Knowledge) and Vairagya
(detachment). Such exceptionally fortunate people ultimately merge with You
and revel in You more and more, as You are ‘ Atma-rama’, cgpable of merging
with and revelingin Your own self. Youare the sourceof immense happiness

to Yoursdf, other Gods and ardent devotees, and ‘Jﬁﬂﬂ'ﬂl’ﬂ? tasting sweeter

and sweeter, progressvely with every step taken while approaching You, as
You do keep showering more and more of the nedar of happiness.

“O Lord! Repository of ever so many superior divine qualities! You have taken
this incarnation in the lineage of King Surasena to destroy evil and protect
righteousness. My salutations to You! | am incgpable of doing anything dher
than off ering my humble prostrationsto Y ou!”

The poet now enumerates the points to establish the exalted stature', of
Guruvayoorappan in relationto ather Gods.

[

DISI0  WHd IASHIRIERIAHIAA [T eon
TSR 3 foeatg J3i Hegesiias |
SIS 3T HREGSER 7 HIU o TSIl
TETANTRET {REY A aas st 1120 1|

9 This shoud na be understoodas meaning any disresped to ather Gods or imply that other
Gods are inferior to Lord Krishna.  What is meant is that Lord Krishna is the Supreme
Brahman Himself, the Soul of all beings and is capable of granting even the utmost of
Purusharthas, i.e., liberation from the birth-death cycle. The other Gods are dso dfferent
aspeds of Brahman who is formless and can be conceived in any form for worship which
appedsto the devotee most, as |s described in the later part of thishymn, in Dasakam 92.
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Aisvaryam Sarikaradisvara viniyamanam Visvatéjoharanam
Téjassamhari Viryam Vimalamapi Yaso Nisprhaiscopagitam.
Angasariga Sada Srirakhilavidasi Na Kvapi Té Sarigavarta
Tadvatagaravasin Murahara Bhagavacchabdamukhyasrayd'si.. 10..

- T WO T U AeeRra-fataee | S fee-csteT
TR | 31 T T 730 foves g Switd =11 oit: &1 of STSTmeg |
© sfgead A1 T % Y FSIE T1 T aTanena | jReT |
TIR-TEAHT: 3G 112011

Meaning:

g HIa | %{g‘{g‘{l O Supreme Lord! O Destroyer of Mural

o T | Your supremacy

g a-Ta=ggs 1 | isin controlling all other Gods beginning with
) Sankara.

o I aegeEiv | Your prowess predominates over the valour of

farsg-astieqror || all others who excel in valour in the whole Universe.

3 ¥ F Io1: T[99 | Moreover, Your glory is flawless and

SuTiiet = fege: || sung even by those (sages) who are totally detached.

of: WeT HAFMHS | GoddessLakshmi, (the deity for affluence) is always
associated with Your body.

o 3fEofaa 319 1| Youare omniscient (in the know of everything).

q % 3 g@jﬁm‘r = 1| About You, there is not even the slightest traceof
attachment.

aq grarTRena_ | o | Therefore, Lord of Guruvayoor! You are

yqqt@@;ﬂ{%a—qug || the fittest One for thetitle of “Bhagavan.”

Commentary D1S10
“T | FANTRETE | 1 {8 1" Murawas the trusted lieutenant of Narakasura.

By addressing the Lord as “Murahara" or “ the destroyer of Mura’, it isimplied
that the Lord, the slayer of Narakasura as well as Mura, is capable of destroying
the sins of those who are consigned to “Naraka” or Hell. By addressing Him as

“FTANTREITEA ”, the in-dweller of “Vatagara’ or the human body in the form of
Jivatman, the poet signifies that there is no doubt that it is the very same Lord
who is the life-force (Jivatman) throbbing in the human body (ATATTY) as well.

In other words, the author is trying to emphasise the identity of the Jivatman
with Paramatman.
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“O Lord! It is Your Godliness‘ T3 *, the state of being“s"SIT:‘, (the Supreme
Power) that has been responsible for alocating different portfolios to ather
Gods like Brahma, Sankara, etc. Brahma s the Creator and Lord Sankarais the
destroyer as per Your command. In other words, You are the Supreme
Commander and other Gods are but Your subordinates. Therefore, Your
Godlinesshas the highest authority andis complete in all respects.”

“Your * Bﬁﬁ’(migm, prowess or heroic lustre) surpasses every other Gods. It
Is sad that Gods like Brahma conquer othersand subjugate others' energies, but
before Your lustre, theirs is like that of a firefly in the presence of a thousand
suns.”

“Your ‘T3’ (fame, glory, reputation) is incomparable to others in view of the
fad that it is as snow-white and transparent as Suddha-sattva by which You are
made of. Your divine qualitiesand actions are so flawlessthat Your glory is
equally clean and even superior to that of other Gods like Brahma and Sankara
who are anbodments of the Rgo- and Tamo-gunas respectively. A close
examination d the exploits of other Gods in mythology would pant out certain

flaws, for example, * TSTITd: @ Jead 25T AgUEMN:: Bhag. I1l- 31/36'. and
T 3?6cli i TIH: &l 7 Bhag: 111-12/28. (Brahma, seang the
beautiful form of his own daughter, was &fflicted by lust!). Such and many
other negative traits could be pointed out in respect of the other Gods. But Your
pristine pure glory is indeed flawlessand is being sung without exaggeration by
one and al, including those yogis who are totally detached and have nathing
material to gain, being prompted only by Y our divine and noble qualities.”

“GoddessLakshmi, whose nameis synonymous with IR (Beauty, affluence,

auspiciousness) and who is normally associated with unsteadiness has made her
abode in Y our bosom, thereby rendering Y ou, the real abode of her virtues too!”

“Your * ", knowledgeis far superior to al other Gods'. Y ou are omniscient,

in the know of everything. The very faa that the other gods are not fully aware
of what You are and You are fully aware of what they are, goes to prove the
point that Your knowledgeis far superior to that of all others.”

“In the trait of ‘ST (renunciation, detachment), You are pealess Totaly
detached in Your creative ativity, there is absolutely no talk about your
having any specia relationships or worldly ties with anyone,” T TR

AT 31 99 | STHRFIAISe §Uu 99 2ROm 11’ : V.P. VI-5/74.
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Therefore, my Lord, Youare, in view of satisfying al the six conditions dated
above, namely, 1. g (Aiswaryam or Godliness), 2. ek (Veayam or
prowess) 3. ‘ I3’ (Yasas or Glory ), 4. ° gt:* (Sree or Beauty, affluence,
auspiciousness), 5. * 3 ’ (Jnanam or Knowledge) and 6 cruol (Varagya
or renunciation) all these qualities collectively cdled * HT: ' (Bhaga), the
only God qualifying to be referred to as * 9T’ (Bhagavan).” ”

In pradice the term "Bhagavan" is commonly used in connection with most of
the gods, irrespective of whether they qualify fully or not.  Although not
technically corred, it has come into common usage. At the same time, there
must be someone fully and unreservedly entitled for the same. That is Lord
Vishnu and Vishnu aone.

“O Lord Guruvayoorappal Of such greatness are You! Humanity is indeed
blessed with Your benign presence the divine vitality of Pure Sattva-guna
protecting the whae Universe, residing at the shrine of Guruvayoor, attracting
the devotees and showering Hessings onthem! Do destroy my ail ments!”

THUS ENDS DASAKAM ONE ENTITLED
“THE GLORY OF THE LORD”
OF SRIMAD NARAYANEEYAM,
THE QUINTESSENCE OF
SRIMAD BHAGAVATA MAHAPURANAM.




